THE TWELVE LINKS OF DEPENDENT

ORIGINATION
MUOT HAI NHAN DUYEN

3. CONSCIOUSNESS — THUC

Based on the Suttas — Dwa trén Kinh dién

ENGLISH

1. What is consciousness?

In dependent origination, consciousness (Pali: vififiana; Sanskrit: vijiidna) is not
presented as a permanent soul or an independent observer. It is the conditioned
knowing of an object through a particular sense door.

SN 12.2 defines six classes of consciousness: eye-consciousness, ear-consciousness,
nose-consciousness, tongue-consciousness, body-consciousness, and mind-
consciousness. Each is named according to the conditions on which it depends.

2. How does consciousness arise?

MN 38 explains that consciousness is classified according to the condition through
which it arises. Eye-consciousness depends on the eye and visible forms; ear-
consciousness depends on the ear and sounds; the same principle applies to smell,
taste, touch, and mental objects. Like a fire named after its fuel, consciousness is
known by the conditions supporting it.

Therefore, consciousness does not arise by itself. It appears when the appropriate
conditions meet, changes when those conditions change, and ceases when those
conditions cease.



3. Why do volitional formations condition consciousness?

The formula of dependent origination states: “With volitional formations as
condition, consciousness comes to be.” Intentional activities shaped by ignorance
leave tendencies and establish a basis for consciousness to continue.

SN 12.38 says that what one intends, plans, or dwells upon can become a support
for the establishment of consciousness. When that support is present, the process
of renewed existence and further suffering can continue. This does not mean that a
fixed self travels onward; it describes a conditioned causal continuity.

4. Consciousness and name-and-form

The standard sequence says that consciousness conditions name-and-form. Yet the
discourses also show a reciprocal relationship. In SN 12.67, consciousness and
name-and-form are compared to two bundles of reeds standing by leaning against
each other. If one is removed, the other falls.

“Name” refers to mental functions such as feeling, perception, intention, contact,
and attention; “form” refers to the material body. Conscious experience requires
this psycho-physical basis, while the living psycho-physical process is manifested
together with consciousness.

5. Consciousness is not the self

Because consciousness depends on conditions, it is impermanent and unsuitable to
be regarded as “I,” “mine,” or an unchanging essence. It is a flowing series of
conditioned moments of knowing, not an eternal substance hidden inside the body.

This point avoids two extremes: believing in an everlasting soul, and believing that
experience arises without causes. Dependent origination teaches conditional
continuity without asserting a permanent self.



6. Consciousness and rebirth

DN 15 uses the example of consciousness entering the mother’s womb to explain
how consciousness is a condition for name-and-form to develop. The passage
describes the continuity of a conditioned process across birth; it should not be
understood as an eternal soul moving from one body to another.

The process is sustained by ignorance, craving, clinging, and intentional action.
When these supporting conditions are removed, there is no basis for renewed
becoming.

7. How does this link cease?

With the complete fading and cessation of ignorance, binding volitional formations
cease; with the cessation of those formations, the consciousness that would sustain
renewed existence also ceases. This does not mean destroying ordinary functional
awareness. It means ending the karmically conditioned process that perpetuates
birth and suffering.

In practice, ethical conduct restrains harmful intentions, meditation reveals how
consciousness arises and passes, and wisdom sees that every consciousness is
conditioned, impermanent, and not-self. Seeing clearly weakens clinging and
gradually removes the support for the cycle.

A simple example

A sound reaches the ear. Ear-consciousness arises dependent on the ear and the
sound. Contact and feeling follow. If ignorance and habit immediately take over,
attraction, resistance, and further action may arise. With mindfulness and wisdom,
the sound is known simply as a conditioned event, without turning it into “me” or
“mine.”



TIENG VIET

1. Thirc la gi?

Trong gido ly Duyén khai, Thite (Pali: vififiana; Sanskrit: vijfiana) khong dugc trinh
bay nhu mét linh hon thudng con hay mot chd thé nhan biét doc 1ap. Thike 1a sy
nhan biét c6 diéu kién vé mot d6i twong qua mot ctra gidc quan nhat dinh.

Tuwong Ung B6 12.2 dinh nghia sdu loai Thitc: nhan thitc, nhi thitc, ty thirc, thiét
thitc, thin thitc va y thitc. M6i loai dugc goi tén theo nhitng diéu kién ma n6 nuwong
vao dé sinh khdi.

2. Thirc sinh kh&i nhu thé nao?

Trung B6 38 gidi thich rang Thitc dwgc phan loai tuy theo diéu kién lam no6 sinh
khéi. Nhan thitc nwong vao mat va hinh sac; nhi thitc nwong vao tai va &m thanh;
nguyén tac nay cting ap dung cho mui, vi, xic cham va cac déi twong cia tam.
Giong nhu ngon Itra dugc goi tén theo nhién liéu, Thitc dwgc nhan dién theo nhitng
diéu kién nang d& no.

Vi vay, Thirc khong tyw minh sinh khéi. N6 xuat hién khi cac diéu kién thich hop gap
nhau, thay déi khi cac diéu kién thay doi, va cham d&t khi nhitng diéu kién ay
cham dut.



3. Vi sao Hanh lam duyén cho Thirc?

Cong thirc Duyén khéi néi: “Do Hanh lam duyén, Thite sinh khéi.” Nhitng hoat
doéng cé chid y bi vé minh chi phoi dé lai khuynh huwéng va tao nén tang cho dong
Thttc tiép tuc.

Twong Ung B6 12.38 day rang diéu ta c0 y, du tinh hodc thwong xuyén hudng tam
dén c6 thé trd thanh ché nwong dé Thirc dugc thiét 1ap. Khi ché nwong dy con, tién
trinh tai hién hitu va kho dau c6 thé tiép tuc. biéu nay khong c6 nghia mot cai “t6i”
c6 dinh di tr doi nay sang doi khac; day la sy tiép noi cda nhan va duyeén.

4. Thirc va Danh-sic

Chu6i Duyén khai néi Thirc lam duyén cho Danh-sic. Tuy nhién, kinh dién ciing
trinh bay quan hé nwong nhau gitra hai chi nay. Trong Twong Ung B 12.67, Thuc
va Danh-sdc dugc vi nhw hai b6 lau dya vao nhau ma ding. Lady mot bo di thi bo
kia cling nga.

“Danh” gobm nhitng chitc nang tdm ly nhu tho, tuwdng, tw, xuc va tac y; “Sac” la than
vat chat. Kinh nghiém c¢ y thitc can nén tang tam-than nay, trong khi tién trinh
tam-than s6ng déng biéu hién cung vadi Thikc.

5. Thirc khong phai la tu nga

Vi Thitc tuy thudc diéu kién nén né vo thuong va khong thich hop dé xem 1a “toi,”
“ctia t01,” hay mot ban thé bat bién. D6 1a dong lién tuc gom nhirng sat-na nhin biét
c6 diéu kién, khong phai mot thye thé vinh vién 4n bén trong than thé.

Cach hiéu nay tranh hai cuc doan: tin c6 mgt linh hon thuwong con, hodc cho rang
kinh nghiém sinh ra khong c6 nguyén nhan. Duyén khéi trinh bay su tiép noi c6
diéu kién ma khong xac 1ap mot ty ngd thuong hang.



6. Thirc va tai sinh

Truong B 15 dung hinh d&nh Thirc di vao thai me dé giai thich Thic 1a diéu kién
cho Danh-sac phat trién. Poan kinh mo6 ta sy tiép ndi ciia mot tién trinh cé diéu
kién qua su sinh; khong nén hiéu d6 la mot linh hon vinh cttu di chuyén tir than
nay sang than khac.

Tién trinh ay dwoc duy tri bdi vd minh, 4i, thd va hanh dong cé cha y. Khi nhitng
diéu kién nang d& nay dugc doan trit, khong con nén tdng cho sy tai hién htru.

7. Chi Thirc cham dat nhuw thé nao?

Khi v6 minh hoan toan ly tham va chdm dut, nhitng Hanh tao nghiép tréi budc
cham dat; khi nhitng Hanh 4y cham dut, dong Thirc duy tri su tai hién hitu cling
cham dut. biéu nay khéng cé nghia huy diét kha nang nhan biét thong thuong. N6
c6 nghia chdm dut tién trinh bi nghiép chi phéi lam tiép dién sinh va kho.

Trong thuc hanh, gigi hanh ngan nhitng y dinh gay hai; thién dinh giup thay Thuc
sinh roi diét; tri tué thdy moi Thitrc déu do duyén, vé thuong va vo ngd. Thay rdo nhu
vay lam yéu sy chap tha va dan thdo bo ch6 nwong ctia vong luin hoi.

Mot vi du don gian

Mot &m thanh dén tai. Nhi thitc sinh khéi do tai va &m thanh lam duyén. Xdc va
Tho tiép theo. Néu vé minh va thoi quen 1ap titc dan dét, wa thich, chéng déi va
hanh dong ti€p noi co thé sinh ra. V&i chdnh niém va tri tué, Am thanh chi dugc
nhan biét nhw moét hién twong cé diéu kién, khong bién thanh “t6i” hay “cua t6i.”



SCRIPTURAL SOURCES — NGUON KINH DIEN

1. SN 12.2, Analysis of Dependent Origination — definition of the six classes of consciousness
— https://suttacentral.net/sn12.2/en/bodhi

2. MN 38, The Greater Discourse on the Destruction of Craving — consciousness is classified by
its conditions — https://suttacentral.net/mn38/en/bodhi

3. SN 12.38, Volition — intention as a support for the establishment of consciousness —
https://suttacentral.net/sn12.38/en/bodhi

4. SN 12.67, Sheaves of Reeds — mutual dependence of consciousness and name-and-form —
https://suttacentral.net/sn12.67/en/bodhi

5. DN 15, The Great Discourse on Causation — consciousness, name-and-form, and birth —
https://suttacentral.net/dn15/en/bodhi

Editorial note — Ghi chu bién tap

This bilingual introduction is a concise explanatory arrangement based on the
discourses listed above. It is intended for beginners and does not replace the
complete suttas.

Bai gidi thiéu song ngit nay la sy sap xép va giai thich ngan gon dya trén cac bai
kinh néu trén, danh cho nguoi méi doc; bai nay khong thay thé nguyén van day da
cua kinh.
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