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ENGLISH

1. What is name-and-form?

In dependent origination, name-and-form (Pali and Sanskrit: nadma-rupa)
designates the mental and material aspects of conditioned existence. “Name” does
not mean a personal name, and “form” does not mean outward appearance alone.

SN 12.2 defines name as feeling, perception, intention, contact, and attention. It
defines form as the four great elements and the material form derived from them.
These two together are called name-and-form.

2. What is “name” (nama)?

Feeling is the affective tone of experience: pleasant, painful, or neither-painful-nor-
pleasant. Perception recognizes and marks features. Intention coordinates and
directs the mind. Contact is the meeting involved in an episode of experience.
Attention turns the mind toward an object.

In this definition, “name” is therefore a group of mental functions through which
an object is felt, recognized, approached, and attended to.



3. What is “form” (rGipa)?

The four great elements are traditionally described as earth, water, fire, and air. In
this context they refer to qualities of materiality: solidity or resistance, cohesion,
temperature, and motion. Derived form means material phenomena dependent on
these elements, including the physical sense bases and their objects.

Thus “form” refers to the material dimension of experience and the body, not
merely to the visible shape of a thing.

4. Why does consciousness condition name-and-form?

The standard formula states: “With consciousness as condition, name-and-form
comes to be.” DN 15 explains this relation through the development of the
embodied psycho-physical process. Without consciousness, name-and-form would
not become established, develop, and mature.

This statement does not describe consciousness as an independent creator. It
presents consciousness as a necessary condition within a network of conditions.
The living process called name-and-form appears in dependence on consciousness,
while consciousness itself does not stand apart from that process.

5. The reciprocal relation with consciousness

SN 12.67 presents consciousness and name-and-form as mutually dependent. They
are compared to two sheaves of reeds standing by leaning against each other. With
name-and-form as condition, consciousness comes to be; with consciousness as
condition, name-and-form comes to be.

The simile prevents the sequence from being read as a simple one-way chain. At
this point, the discourse describes a reciprocal support: conscious experience
requires a mental-material basis, and that basis is manifest as a lived process
together with consciousness.



6. How does name-and-form condition the six sense bases?

The next link is: “With name-and-form as condition, the six sense bases come to
be.” The six bases are eye, ear, nose, tongue, body, and mind. Their functioning
depends on the material body together with the mental functions included under
“name.”

Through these bases, corresponding objects can be encountered, and particular
kinds of consciousness and contact can arise. Name-and-form therefore provides
the organized psycho-physical basis for sensory and mental experience.

7. Origination and cessation

MN 9 identifies consciousness as the origin of name-and-form and the cessation of
consciousness as its cessation. The way leading to its cessation is the Noble
Eightfold Path. In the standard cessation sequence, when the conditions sustaining
consciousness cease, name-and-form ceases; with the cessation of name-and-form,
the six sense bases cease.

“Cessation” here belongs to the teaching on the cessation of the dependent process
that culminates in suffering. The discourses present both arising and cessation in
terms of conditions, rather than an independently existing entity being created or
destroyed.

An example of the relation

When a visible form is encountered, there is a material basis—the eye and the
visible object—and mental functions such as attention, perception, feeling,
intention, and contact. Eye-consciousness does not operate separately from these
conditions. Together they constitute a conditioned episode of experience.



TIENG VIET

1. Danh-Sac la gi?

Trong Duyén khdi, Danh-Sac (Pali va Sanskrit: nama-rapa) chi cac phwong dién
tam ly va vat chat cia hién hitu cé diéu kién. “Danh” khéng cé nghia la tén riéng
cla mot ngudi, va “Sac” khong chi cé nghia la hinh dang bén ngoai.

Twong Ung B6 12.2 dinh nghia Danh gom: tho, twéng, tw, xdc va tac y. Sdc gom bon
dai va sac y sinh tir bon dai. Hai phan ay hop lai dugc goi la Danh-Sac.

2. “Danh” (nama) la gi?

Tho 14 tinh chét dé chiu, khé chiu hodc trung tinh cta kinh nghiém. Twéng nhan ra
va ghi nhan dédc diém. Tw phoi hgp va hudng tam. Xuc 1a sy gap gd cé mét trong
mot kinh nghiém. Tac y huéng tdm dén mot doi twgng.

Theo dinh nghia nay, “Danh” l1a nhém chtrc nang tam ly nho d6 mot doi twong dugc
cdm nhan, nhan dién, tiép can va chu y dén.



3. “sac” (rapa) la gi?

Bon dai thwong duoc goi la dat, nuwdc, Ivra va gié. Trong nglt canh nay, chung chi
cac tinh chat ctia vat chat: cizng hay sic can, két dinh, nhiét d6 va chuyén dong. Sac
y sinh 1a cac hién twgng vat chat nwong vao bon dai, bao gom cac can vat chit va
nhitng déi twong tuwong ang.

Vi vay, “Sac” chi phuwong dién vat chat cia kinh nghiém va than thé, khong chi la
hinh thé nhin thay duoc cia mot sy vat.

4. Vi sao Thirc 1am duyén cho Danh-Sac?

Cong thirc Duyén khéi noéi: “Do Thitc lam duyén, Danh-Sac sinh khéi.” Treong Bo 15
gidi thich méi quan hé nay qua sy phat trién cta tién trinh tam-vat Iy c6 than. Néu
khong cé Thic, Danh-Sac khong thé duwogc thiét 1ap, phat trién va trudng thanh.

Diéu nay khéng mé td Thitc nhw mot chid thé sang tao ddc lap. Thikc 1a mot diéu
kién can thiét trong mang lwdi nhiéu diéu kién. Tién trinh sdng goi la Danh-Sac
hién hitu tuy thudc Thitc, trong khi Thitc cling khong ding tach biét khoi tién trinh
ay.

5. Quan hé tuvong duyén véi Thirc

Twong Ung BO 12.67 trinh bay Thirc va Danh-Sac nwong nhau. Hai chi nay dugc vi
nhu hai bé lau dwa vao nhau ma ding. Do Danh-Sac lam duyén, Thirc sinh khéi; do
Thirc lam duyén, Danh-Sac sinh khdéi.

Vi du 4y cho thady doan nay khong chi mo td mot chuobi don tuyén theo mot chiéu.
Pay la sy nang dd ho twong: kinh nghiém c6 y thirc cin mdt nén tang tam-vat ly;
nén tdng dy biéu hién thanh mot tién trinh song cung véi Thikc.



6. Danh-Sac lam duyén cho Sau xi&r nhw thé nao?

Chi tiép theo la: “Do Danh-Sac lam duyén, Sadu x1& sinh khéi.” Sdu xi 1a mat, tai,
miii, lu6i, than va y. Hoat dong ciia chung tuy thudc than vat chat cung véi cac
chtrc nang tam ly thudc vé “Danh.”

Qua sau x&, nhitng ddi twgng twong &ng c6 thé dugc tiép xuc, va cac loai Thirc cung
Xuc c6 thé sinh khéi. Vi vay, Danh-Sac 1a nén tang tam-vat 1y c6 to chitc ctia kinh
nghiém giac quan va tamy.

7. Su sinh khéi va cham dirt

Trung B6 9 xac dinh Thitc 1a nguon géc ctia Danh-Sac; sy chdm dit cia Thire la sw
cham dut ctia Danh-Sac; va con duong dua dén sy cham dwt 4y 1a Bat Chanh bao.
Trong chubi doan diét tiéu chudn, khi cac diéu kién duy tri Thitc chAm dit, Danh-
Sac cham dut; khi Danh-Sac cham dut, Sdu x& cham dut.

“Chadm dt” ¢ day thudc gido 1y vé sy chdm dit cla tién trinh duyén sinh din dén
kho. Kinh dién trinh bay cé sinh kh&i 1an chdm dit bang cac diéu kién, khong phai
bang su tao ra hay hty diét mot thyce thé ton tai doc 1ap.

Mot vi du vé mdi quan hé

Khi mdt hinh sac dwgc thay, c6 nén tdng vat chat—mat va déi twong nhin thay—
cung vdi cac chirc nang tdm 1y nhu tac y, twdng, tho, tu va xdc. Nhan thirc khong
hoat dong tach biét khdi nhitng diéu kién nay. Tat ca cung tao thanh mot kinh
nghiém c6 diéu kién.



SCRIPTURAL SOURCES — NGUON KINH PIEN

1. SN 12.2, Analysis of Dependent Origination — definition of name-and-form —
https://suttacentral.net/sn12.2/en/bodhi

2. MN 9, Right View — name-and-form, its origin, cessation, and path —
https://suttacentral.net/mn9/en/bodhi

3. SN 12.67, Sheaves of Reeds — reciprocal relation of consciousness and name-and-form —
https://suttacentral.net/sn12.67/en/bodhi

4. DN 15, The Great Discourse on Causation — consciousness and the development of name-
and-form — https://suttacentral.net/dn15/en/bodhi
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