THE MEETING AT SILVER SPRING
CUOQC GAP GO TAI SUOI BAC

Part II - Further Offerings and Milarepa's Dharma Songs
Phan II - Nhiing 1é véat ti€p theo va cac Thién ca Gido phéap cua Milarepa

Story 17 - The Hundred Thousand Songs of Milarepa
Garma C. C. Chang translation, pp. 167-175

1. The Turban - Chiéc khan doi dau

The young man, seeing that Milarepa would accept neither horse nor clothing, offered his
magnificent headgear. He suggested that it could be exchanged for meat to nourish the
yogi after long meditation.

Thay Milarepa khong nhan ngua cling khéng nhan y phuc, chang trai dang chiéc khan
doi dau quy gia ctia minh. Chang nghi rang Ngai cd thé d6i no 1ay thit d€ béi dudng
than thé€ sau nhimg thoi thién dai.

Milarepa again declined. His answer turns the worldly ornament into an inner symbol:
above his head is his Guru, Marpa the Translator, regarded with devotion as inseparable
from Vajradhara. That Guru is the true precious adornment and protection; therefore an
external turban is unnecessary.

Milarepa lai tir chéi. Trong 10i ddp, Ngai chuyén vat trang sttc thé gian thanh mot biéu
twong nodi tdm: trén dinh dau Ngai la Pao sw Marpa Dich gia, duwoc quan véi long sung
kinh nhw bat kha phan v6i Vajradhara. Chinh Pao sw &y mdéi la bao véat trang nghiém va
che ché chan that; vi thé Ngai khong can chiéc khan bén ngoai.

2. The Jade - Vién ngoc

The youth then wondered whether his previous gifts had simply been too small. He
removed a fine white jade ornament from his neck and offered it, asking in return for
grace and the Buddha's teaching.

Chang trai lai nghi c6 1& nhiing 1é vat truedc qua nho bé. Chang théo vién ngoc trang
quy dang deo & c6 va dang 1én, cau xin sy gia tri cung Gido phép cua Pic Phét.

Milarepa answered that human greed has no natural end. Even great accumulated wealth
does not bring contentment. His real treasure is contentment itself; the Whispered
Lineage is his wealth, devotion to Dharma his ornament, and mindfulness and yogic
practice his adornments. Thus he has no need of the jade.

Milarepa dép rang long tham cua con ngudi von khéng cé diém dung. Du tich liy tai
san 16n lao cling chua chac c6 sw man nguyén. Kho bau chan thét ctia Ngai la tri tic;
Dong Khau Truyén la tai san, long sung kinh Gido phép la trang sttc, con chanh niém
va phap Du-gia la nhiing vat trang nghiém. Vi vay Ngai khong can vién ngoc.

3. The Three Companions - Ba vat dong hanh

The youth next feared that perhaps his own negative karma prevented Milarepa from
accepting him. He offered his bow, quiver and sword - his 'Three Companions' - and vowed
to abandon weapons and killing, asking for ordination and compassionate protection.



Tiép do, chang trai lo rang c6 1& nghiép bat thién ctia chinh minh khién Milarepa chua
chap nhan. Chang dang cung, bao tén va kiém - 'Ba vat dong hanh' - dong thoi nguyén
tlr bd vii khi va sat sinh, xin duoc tho gidi va duoc Ngai tir bi che chd.

Milarepa transformed the image of battle into Dharma practice. The real enemies are the
Five Poisons. His weapon is Great Wisdom; the bow is unborn emptiness, the Bodhi-mind
steadies the arrow, and the Four Immeasurables are directed against the inner army of
afflictions. This, he says, is the yogi's way of conquering.

Milarepa chuyén hinh &nh chién tran thanh sw thuc hanh Gido phép. Ké thu that su la
Nam Doc. Vi khi ctia Ngai la Pai Tri Tué; cay cung la Tanh Khong bat sinh, Bo-dé tam
gitr vitng mti tén, va Bon Tam V6 Luong duoc huéng vao dao quan phién ndo bén
trong. D6 chinh la cach chién thang clia mot hanh gia.

4. The Belt and Knife - That lung va dao

Still determined to receive the blessing, the young man offered his ornate belt and knife.
Milarepa again replied through symbols: devotion is his belt; freedom from pretence and
hypocrisy is its pattern; bright wisdom is his knife; faith and diligence in Dharma are his
precious cord. He stresses that he has never taught in order to obtain wealth.

Van quyét tdm cau duoc gia tri, chang trai dang chiéc that lung va con dao trang stc.
Milarepa lai dap bang nhiing bi€u twong: long sung kinh 1a that lung; sw khéng gia déi,
khong dao dirc gia la hoa van; tri tué sang to la con dao; long tin va tinh tan trong Gido
phép la soi day quy. Ngai nhdn manh rang minh chua timng giang Phép dé cau tai vat.

5. The Temple - Ngoi tw vién

The youth then proposed building Milarepa a permanent temple in a peaceful mountain
place, complete with pillars, mandala, flowers, ditch, shrine and ornaments. Milarepa
refused a fixed worldly dwelling.

Chang trai lai dé nghi xay cho Milarepa mot ngoi tw vién c¢6 dinh & noi nti non thanh
tinh, v6i cot, mandala, hoa, hao, dién tho va cac vat trang nghiém. Milarepa tlir choéi
mot noi cw tru thé gian c6 dinh.

His true temple is inward: the unborn Mind is the dwelling; stability supports its pillars;
the yogas of arising and completion are its sun and moon; meditative warmth is its
ground; bliss, illumination and non-thought are its flowers; emptiness is its protecting
ditch. The teaching turns architecture into a map of practice.

Ng6i tu vién chan that cia Ngai & bén trong: Tam bat sinh la noi cw tra; sy bat dong
nang doé céac cot; Du-gia Sinh khdi va Vién mén la mat troi va mat trang; hoi &m thién
dinh la nén dat; lac, sang tdé va vo niém la nhitng déa hoa; Tanh Khong la hao bao vé.
Bai ca bién kién tric bén ngoai thanh ban doé cta sy tu tap.

6. The Sister - Nguoi em gai

Finally in this section, the youth offered his only sister as a devoted attendant, reasoning
that even an accomplished yogi has a fragile human body that may become ill and need
care. He praised her family, beauty and qualities.

Cu6i phan nay, chang trai dé nghi dang nguoi em gai duy nhat ctia minh lam nguoi
phung sw, vi cho rang ngay ca mot hanh gia thanh tuu van mang than nguoi mong
manh, cé thé dau bénh va can nguodi cham séc. Chang ca ngoi gia dinh, vé dep va



phdm chat cua co.

Milarepa refused. He had renounced family ties and warned that ordinary faith can
change. His song then replaces the worldly consort with a spiritual one: his '‘wonder
woman' is lust-free emptiness, whose face is compassion and whose smile is kindness; the
union of wisdom and method becomes the yogi's true companionship on the path.

Milarepa tlr chéi. Ngai da tir bd rang budc gia dinh va nhéc rang long tin thé tuc cé thé
thay déi. Trong bai ca, Ngai thay nguoi phéi ngau thé gian bang mot biéu tuwong tam
linh: 'nguwoi nit ky diéu' ctia Ngai la Tanh Khéng khong nhiém duc, véi guong mat la
long bi va nu cuoi la long tir; sw hop nhat cta tri tué va phuwong tién trd thanh nguoi
ban dong hanh chén théat cua hanh gia trén con duong.

End of Part II
Part III begins with the young man's next offering and his continuing effort to discover where Milarepa is
going and to receive the Dharma.

Hét Phan 11
Phan III bat dau véi 1é vat tiép theo ctia chang trai va né luc ti€p tuc tim biét Milarepa sé di dau dé duoc tho
nhéan Gido phap.
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